Introduction
In the Vyakhyayukti (VyY), Chapter 4, Vasubandhu defends the authority of the Mahayana as buddhavacana, or the Buddha's word. Among the many arguments between Vasubandhu and the opponent (Sravakayanika) delineated therein, we find an argument about the "lost" (hidden, *antarhita) sutras or scriptures, in which Vasubandhu argues that not all the Buddha's words are transmitted in the Sravakayana tradition (as in the Mahayana tradition). This discussion, however, seems to be merely a criticism of the incompleteness of the Sravakayana canon, and the role it plays in the proof of the authenticity of the Mahayana teachings appears unclear.
In this connection, it is to be noted that Honjo (1989) has made a great contribution to the study of the proof of the authenticity of the Mahayana teachings because he not only points out that the arguments about the authenticity of the Abhidharma sastras as the Buddha's word have similarity to the proof of the authenticity of the Mahayana teachings as the Buddha's word, but has also provided plenty of information about the works dealing with this topic. Thanks to his study, the fact was revealed for the first time that the argument about the "lost" sutras is found in a similar form in the Mahavibhasa, VyY, Tarkajvala (TJ), and Nyayanusara (NA).
after RDL), the criticism of Ananda, which constitutes the main part of the theory of the "lost" sutras, is found in a form similar to the VyY.
In this paper, I shall take up the argument about the "lost" (*antarhita) sutras in the VyY, focusing on the criticism of Ananda, and elucidate the role this discussion plays in the course of the disputes in the VyY and in the proof of the authenticity of the Mahayana teachings as the Buddha's word by comparing it with similar discus-
sions found in the TJ and RDL. (1) The Mahayana also (i) enters into the Mahayana sutras, (ii) is found in the 700 *siksapada for the bodhisattva , and (iii) does not contradict the *dharmata of the teaching of emptiness (*sunyata). (2) Ananda was not the reciter of the Mahayana: the Mahayana was recited by the original reciters such as *Samantabhadra, *Manjusri , Guhyakadhipati, *Maitreya, and so forth. (3) Citation of 16 sutras (beginning with the Uttarasutra and Anandasutra, very similar to the VyY mentioned above).
As is obvious from the above outline, the argument about the "lost" sutras is in- [Objection] Ananda is said to have been the foremost *bahusruta (erudite).
[Answer] Although he is said to have been the foremost *bahusruta, this is among the Sravakas, and bodhisattvas are not taken into account.
As is shown by the above synopsis, the RDL criticizes Ananda for not having received many teachings of the Buddha, and by doing so, the RDL situates the Mahayana sutras as the Buddha's word that was not received by Ananda, the reciter of the Sravakayana canon. In a word, the criticism of Ananda is an argument which makes it possible for the Mahayana to be the Buddha's word which was not received by him. 3.3 The "lost" sutras in the NA (T29: 604c11-605a23)6) the context of defending the 98 anusaya, or the "impressioned tendency" theory, as the Buddha's word. As the NA is considered to postdate the VyY,7) what is to be noted here is that the NA does not cite the *Uttarasutra and *Anandasi tra and the relevant criticism of Ananda as found in the VyY.
Conclusion
In this paper, I have elucidated the position of the argument about the "lost" (*antarhita) sutras in the VyY by investigating the context of the VyY itself. At the same time, I have pointed out that the criticism of Ananda in the VyY plays an important role in the proof.of the authenticity of the Mahayana teaching as the Buddha's word by taking account of the corresponding arguments in the TJ and RDL.
